
 

Waukesha Bible Church is a family of families seeking to live in the Storyline of the Bible.  She is determined by 

design to have a God-centered, Christ-exalting worship; a Word-centered teaching focused on personal 

discipleship through intentional and systematic instruction; a Global-impacting mission that resolves to be a 

church planting church; and a Grace-based fellowship where disciples are invited to live under a reigning grace 

characterized by a Gospel-driven sanctification that celebrates a divine monergism to the Christian life. 

 

Greetings: 
 
The study that Pastor Pat brings on Sunday mornings is a reflection of the study for that 
week.  It represents a lot of research.  Not all of what he has prepared is communicated.  
In an attempt to continue the learning process, he is making available his study notes to 
the congregation. 
 
They are edited, but not “book” ready.  To the critical eye mistakes can be found.  So he 
asks that you take the material with humility, teach-ability, and charity. 
 
Enjoy and if you should have any questions or corrections, please do not hesitate to 
email him at pastorpat@waukeshabible.org. 
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Date:  April 22, 2012 
Title:  “Children of God – Lights in the World” 
Text:  Philippians 2:12-18 [Read also 2 Cor. 5:16-21] 
Theme: Reconciliation breeds Gospel Proclamation 
Introduction:  
 
http://www.youtube.com/watch?v=-xINoemDoU0&feature=related 
 
“Why do migratory birds fly in a V-formation?” October 1, 2007 
 
“There are two well-supported and complementary explanations for why birds fly in 
formation. One is to conserve energy by taking advantage of the upwash vortex fields created 
by the wings of the birds in front. The other is to facilitate orientation and communication 
among the birds.”1 
 

Because of the splendor of the preceding passage, it is easy to forget its aim.  But Paul has not forgotten.  
Thus, he returns to his present concern – ‘obedience’ expressed through a common ‘mindset,’ for the sake 
of Christ and the gospel – by applying to their situation what he has just written in 2:6-11.2 

 
What God so graciously provides for us in shadow form is the reality of this text.  
Reconciliation breeds gospel proclamation.  We are together for the gospel. 
 
Outline: 
 

I. General Application – Reconcile with one another (2:12-13) 
 
The broader principle of working out one’s salvation speaks to the unity wrought by the cross 
of Jesus Christ (v. 12).  This is what is theirs, so work to enjoy it.  Do not forfeit the joy of 
harmony by allowing petty differences to rob you of what the cross secured.  Paul’s invitation 
is fueled by God’s design (v. 13).  God is bringing to pass what is already true.  The end is 
secured, the means are in play, now let it be so. 
 
What this looks like in time is played out in verses 14-16.  Body unity witnesses to the crooked 
and perverse generation in which they live.  Their perseverance enables Paul to “glory” in the 
day of Christ.  Paul will rejoice in their glorification as the end of God’s redemptive purpose 
(i.e. justification, sanctification, and glorification). 
 

A. Human response to the cross (v. 12) 
 
The aspect of salvation covered by the word soteria is reconciliation.  This has been the 
emphasis throughout 1:27-2:18.  Paul calls us to work what is already won.  We work from 
reconciliation not for reconciliation. 
 

In the particular context of Philippians 2, the outworkings of the believer’s personal salvation take the 
form of corporate obligations within the Christian community: the duty of seeking the good of others.3 
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B. Divine initiative in the cross (v. 13) 
 

In Greek, the sentence in fact begins emphatically with theos, God, clearly placing the stress on his agency 
rather than ours.  It is God’s power which ‘energizes’ Christian citizenship to work out its salvation, just 
as that same power will complete his work at the parousia.4 

 
God works reconciliation.  He is the one who does it.  This verse tells us God is at work to will 
in us and to work through us His good pleasure of reconciling the world to Him. 
 
There are many words we could add to this area of human responsibility and divine initiative.  
The larger idea for me is “work” realizing and resting in God’s foundational and empowering 
work.  The work of reconciliation is done.  We now act in carrying it out. 
 

The striking verbal correspondence between 1:6 and 2:13 suggests strongly that the two verses reflect a 
common, and profound, concepical engagement of human divine activity in the total work of salvation – 
a concept that recurs elsewhere in Philippians (notably 3:7-14).5 

 
II. Specific Application – Concerning one’s community and my ministry (vv. 14-18) 

 
As you work out reconciliation in the community of the church do it without grumbling or 
questioning.  The intent of such an attitude is to shine as lights in a crooked and twisted 
generation. 
 

A. Shining lights (vv. 14-15) 
 

Paul’s choice of words recalls the wilderness generation of Israel, who in Deut. 32:5 are described by 
these very words (“crooked and twisted generation”) and whose spiritual progress was thwarted by 
grumbling and disputing (cf. 1 Cor. 10:1–12). Shining “as lights” probably alludes to Dan. 12:2–3. Those 
who express their faith by living in this way will be raised to eternal life (see Dan. 12:2), to Paul’s great 
joy.6 

 
1. The request (Do all things without murmurings [v. 14]). 

 
The rhetorical purpose of the allusion to Deut. 32:5, then, is most likely the usual biblical appeal not to 
behave like the generation in the wilderness.7 
 
These things, then, are not minor blemishes of morality, peripheral human weaknesses in an otherwise 
flawless watershed of the Christian life, ‘the scene of the decisive Christian ‘Either-Or’ (K. Barth): either 
one belongs to Christ and henceforth adopts the mind of Christ, or one does not.8 

 
It is only when we understand the overarching Story of God in the outworking of the various 
chapters we can do all things without grumbling or disputing.   
 

It is the kind of grumbling action that promotes ill will instead of harmony and good will.9 

 
The Philippi church found itself troubled on multiple sides.  Paul calls them to accept the 
providence of God in the outworking of His purpose.  This non-contentious spirit enabled 
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them to live notable lives of light in the midst of a crooked and perverse generation.  Matthew 
Henry correctly notes how,  
 

God's commands were given to be obeyed, not to be disputed.  This greatly adorns our profession, and 
shows we serve a good Master, whose service is freedom and whose work is its own reward [Emphasis 
added].10 

 
The immediate issue in our larger text and within this church is one of reconciliation.  As you 
go about the task of forgiving, reconciling and simply getting along, do it without grumbling 
or disputing.   
 

In a quiet, peaceful, inoffensive manner. Let there be no brawls, strifes, or contentions.11 

 
When you deal with children and you find them struggling with siblings or peers, you often 
give them simple directives believing if they listen things will go better for them.  No matter 
how mature we might think we are, the simple directives of Paul are the same as if speaking to 
little children 
 

The grumblings led to disputes.12 

 
The disputing is thought.  It will have adjectives like “evil” (Matt. 15:19; Mark 7:21; James 2:4), 
“vain” (1 Cor. 3:20) and can be found in the context of doubt (Luke 24:38; 1 Tim. 2:8) and 
contention (Luke 5:22; 6:8; 9:46). 
 
Complaining will lead to factions.  Complaining breeds an evil spirit within the community of 
faith. 
 

2. The reason (So that you might shine as light in a dark world [v. 15 {cf. 
John 13:35, 36}]). 

 
a. Our conduct before the unbelieving (v. 15a) 

 
The word was used of pure wine and of unalloyed metal.13 

 
The issue is not my standing before the Father, but rather in the context of a crooked and 
perverse/twisted generation.  Our witness before the world is broken if we are no different 
than they are in our inability to forgive and to reconcile.  Basically, to get along with those we 
disagree. 
 
Paul’s intent is that the Church would be a beacon of hope calling out to the confused and lost. 
 

You are to be the beacon of hope that they need, the sign of God’s beauty in a world that had all but 
defaced it.14 

 
Christians, the local church, are different than the world in which it exists.   
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That is, by their attitudes and behavior they are to be clearly distinguishable from, and in opposition to, 
the world around them, while they are also to be God’s messengers, binging the word of life to the 
dying.15 

 
How do we appear as lights when our attitudes are no different than the non-Christian?  We 
complain about work, our spouse, our politics, our finances, our never getting a break, the 
future’s uncertainty, etc.  How are we different than the world in which we live?  Yet the 
gospel matters. 
 
As believers “[We] are to be a sign of God’s new life in a world that only knows the way of 
death.”16 
 

b. Our contrast to the unbelieving (v. 15b) 
 

The Greek expresses "as luminaries in the world," as the sun and moon, "the lights," or "great lights," in the 
material world or in the firmament. The Septuagint uses the very same Greek word in the passage, Genesis 
1:14 Genesis 1:16.17 
 
Be like the sun and moon; bless even the perverse and disobedient by your light and splendor.  Let your 
light shine before men; some will walk in that light, and by its shining God will be glorified.  It is evident 
that the apostle, by fwsthrev en kosmw, lights in the world, refers to the sun and moon particularly, and 
perhaps to the heavenly bodies in general.18 
 
The most basic NT incentive to holy living is an emphasis on what we already are.19 

 
The intent of living a unified life in community is to be a light in the dark place.  The children 
of God are different than the serpent’s seed.  Blameless and innocent is contrasted with 
crooked and perverse.  The light is in opposition to the dark.  The world we live in is crooked.  
The word to describe this condition is our English word scoliosis.  The word means “warped” 
or “winding.” 
 

“Scoliosis is an abnormal curving of the spine. Your spine is your backbone. It runs straight down your 
back. Everyone’s spine naturally curves a tiny bit. But people with scoliosis have a spine that curves too 
much. The spine might look like the letter ‘C’ or ‘S.’”20 
 
It denotes an abnormal moral condition.  The perfect expresses a state or condition consequent to an 
action.21 

 
Everyone in our society is abnormally curved toward evil.  We call this depravity and sin.  
Regardless of how well some appear in their conduct, their hearts are crooked.  The word 
“perverse” is a perfect passive participle.  They were born this way and continue to exist in 
this “distorted, twisted manner, pulling them to one side.”22  It is in this context we are called 
to live straight lives.  Sinless perfection in one’s behavior is impossible, but living a blameless 
life is possible. 
 
What if there is no difference in the manner we conduct ourselves with the world in which we 
live?  Friend, therein lays the tragedy.  Why would anyone want the Savior we claim to love 
and serve and follow when our lives and conduct is no different than theirs?  This verse does 
not mean we live in isolation from the unbelieving.  The Bible speaks of a separation from sin, 
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but not sinners.  In our desire to maintain gospel purity, we can become sterile.  A sterile seed 
has no offspring.  Jesus was/is separated from sin, but always engaged the sinner (Matt. 11:19; 
Luke 7:34).  He was able to be light without becoming darkness (Jam. 4:4).  His ability to be 
inviting to the unbelieving and approachable by the unbelieving did not make Him one with 
the world.  He was always in the world but not of the world (John 17:14-16).  Gospel 
separation does not preclude us from gospel cooperation for the purpose of gospel 
penetration.  Although this statement sounds overly simplistic I believe it is right. 
 

The place for light is the darkness where it is needed.23 

 
Jesus was blameless and innocent before the unbelieving and thus was light in the midst of a 
crooked and perverse generation.  We are not to live isolated lives.  We are to exist inside the 
community we live. 
 
The issue of reconciling in the church is not out of preference for the other individual, but for 
the sake of the gospel.  By refusing to reconcile with others within the body the gospel is 
negatively impacted.  The issue of reconciliation is not about you, but about the gospel.  Our 
witness in the community is thwarted when we refuse to get along for the sake of the gospel.  
The souls of people are at stake. 
 

B. Joyous labor (vv. 16-18) 
 

It is our duty not only to hold fast, but to hold forth the word of life; not only to hold it fast for our own 
benefit, but to hold it forth for the benefit of others, to hold it forth as the candlestick holds forth the 
candle.24 

 
1. The request (Hold fast the word of life (v. 16a [finish well/stay the 

course]). 
 

Holding forth (epechontes). Present active participle of epechô. The old meaning of the verb epechô is to 
hold forth or to hold out (the word of life as here). The context seems to call for "holding fast."25 
 
Genitive of source or genitive of apposition, i.e., the word which brings life and which is life.26 

 
As a believing community we hold to and we hold forth the reconciling work of Jesus Christ to 
bring sinners to the Father and to one another. 
 
The quest to hold fast the word of life is that singular focus on the author and finisher of their 
faith (Heb. 1:1, 2).  It is not the cluttering or complexity of a ponderous display of compiled 
imperatives.  It is the notable pursuit of the noble Christ.  Their continued faithfulness to 
Christ and His Church fills Paul’s heart with mutual gratitude. 
 
Paul’s call in verse 16 is for them to finish well.  It is the same idea with different language he 
uses in 1:10.  His image reflects the same idea as found in 1 Corinthians 3:10-15.  Paul’s ‘tuff’ 
decision in 1:18b-26 is for the purpose of finishing well.  He is pouring himself out as a drink 
offering to that in the great Day of revealing there will be glory.   Paul’s confidence, however, 
does not rest with man, but with God.  God will finish the race. 
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2. The reason (So that my labor would not be in vain [vv. 16b-18]).  

 
Paul uses three metaphors to describe the Christian life/ministry.   
 

It is not a boasting in meritorious effort, but the sign of the completion of a divinely assigned 
commission.27 
 
The word kauchama is a ‘boasting,’ and its cognates, are distinctly Pauline.  Of the fifty times these 
words occur in the NT only four of them occur outside the letters of Paul.  Here kauchama does not mean 
a vanity that deserves condemnation but a deep exultation or proper pride that only the Philippians can 
provide Paul by their obedience to God’s commands.28 

 
a. Paul describes his work as a race 

 
The word pictures Paul’s work as an apostle spreading the gospel with the figure of a runner.  The word 
indicates the strenuous effort and exertion involved.  Paul’s fear is that his own interest might impede the 
gospel; or that either the threatened introduction of the law as a condition for salvation or the possibility 
of unfaithfulness on the part of the Philippians might make his efforts fruitless.29 
 
With it he describes himself as an athlete who trains thoroughly, runs hard, plays by the rules, expends 
great physical and emotional energies – all so that he may not come to the end of the race and find 
himself needlessly disqualified.30 

 
The issue isn’t whether or not you achieve the goal or prize, but that you’ve run well according 
to the standard established by our Lord.  Running well is winning the prize.  Christ is the 
prize. 
 

b. Paul describes his work as toil 
 

The other metaphor, that of working hard, could easily come from Paul’s own experience as a weaver of 
tent cloth.  The frequent references to ‘labor in vain’ are a trembling echo of the discouragement resulting 
from a width of cloth being rejected as badly woven and therefore not paid for.31 

 
All who have done any project know the feeling of working but working incorrectly and not 
accomplishing the goal set forth only to have to do it all over again.  This is the vain toil Paul 
seeks to avoid. 
 

Paul in essence is saying that as an apostle he has struggled hard to bring to the Philippians the word of 
life.  He asks them to hold fast to it, or all his struggles will be in vain.  But (alla) lest they should think 
that he is too pessimistic about them, he hurries to add that he recognizes their sacrificial service to him 
as proof that they are indeed holding on and that his work will not be in vain.  So even if (ei kai) he is 
suffering continually he is glad because his sufferings are like a libation, which, when added to their 
sacrifice, serves to complete it.32 

 
c. Paul describes his work an offering/sacrifice/libation 

 
A drink offering, usually a cup of wine, was poured out on the ground to honor deity.33   
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Paul’s language speaks to Paul being who he is as “all in.”  His mindset in service has been 
focused on Christ and His Church.  Think about this idea of serving Christ for a moment with 
a proper mindset. 
 
Cain and Abel 
 The issue of Abel’s offering is built on the person and work of Jesus Christ. 
 
1 Cor. 3:10-17 [“gold, silver, precious stones, wood, hay, straw”] 
 The issue of whether or not one’s work passes judgment is whether or not it is built on the 

person and work of Jesus Christ. 
 

Paul is aware that the quality of his own work for the gospel will come under scrutiny on that day of Christ.  
At times he shows an awareness that this could be a painful experience for leaders who have laid unreliable 
foundations (1 Cor. 3:10-15; cf. 1 Cor. 4:1-5; also James 3:1).34 

 
1 Cor. 13:1-3 
 The issue of whether or not one’s service endures is whether or not it is built on the person 

and work of Jesus Christ. 
 
Here is how I believe we are to note Paul idea of service.  When a child brings home his/her 
art work/project from school, the parent receives it with joy.  The parent’s joy adds to the 
pleasure of the child.  The child joys in bringing it; the parent joys in receiving it and together 
their joy is multiplied.  The proper mindset is service done with a joy for the recipient.  God 
loves our lives as they are lived out for His good pleasure. 
 

Paul compares himself to a drink offering (cf. 2 Tim. 4:6). This type of offering, familiar in both the OT 
and Greco-Roman culture, involved pouring out wine, either onto the ground or, as here, on an altar 
along with an animal or grain sacrifice (see Num. 28:7). It was a vivid illustration of a life “poured out” 
for God’s service. The Philippians, too, are a sacrificial offering; they are to emulate Paul’s joyful service 
to God.35 

 
Does not every pastor experience Paul’s pain and concern?  By what standard do we measure 
‘success’?  Christ is the measurement and only the day of Christ will reveal the effectiveness of 
His labor in us and through us to those around us. 
 
Paul is confident his current suffering and potential death will not be in vain.  The labor he 
expended in behalf of the church in Philippi will not have fallen on infertile ground (Mark 
4:13-20).  The joy Paul has for the Philippi Church is the joy he wishes for them to have toward 
him. 
 

This was one reason which the apostle urged, and which it was proper to urge, why they should let their 
light shine. He had been the instrument of their conversion, he had founded their church, he was their 
spiritual father, and had shown the deepest interest in their welfare; and he now entreats them, as a 
means of promoting his highest joy, to be faithful and holy. The exemplary piety and holy lives of the 
members of a church will be one of the sources of highest joy to a pastor in the day of judgment.36 

 



 

 

8 

I believe the principle Paul speaks to is what he notes in 1 Corinthians 3:10-17 where those 
who labor building the Church of Jesus Christ will see the work of their hands as to whether or 
not they built on the person and work of Jesus Christ or by means of the flesh. 
 

What Paul is emphasizing in each case is that, first, he and they rejoice on their own accounts for the 
privilege of serving the gospel, even in the midst of great adversity, and second that they do so mutually, 
as they have done so much else mutually.37 

 
Their mutual affection for one another is evident throughout.  This kind of community 
intimacy is only possible through shared adversity and hardship. 
 

As Paul is happy about combining his sacrifice with that of the Philippians in order that together they 
may present an offering acceptable to God, so for the same reason he calls upon them to share in his joy.38 
 
It is intriguing to note that Paul sees himself as an addition to their sacrifice, rather than vice versa – a 
perspective on the ‘mind of Christ’ which not all subsequent Christian leaders have taken to heart.39 

 
Their perseverance empowers Paul to offer up his life.  His attitude reflects what is already 
stated in 1:18b-26.  It is in light of future exaltation in the day of Christ that all God’s people 
can rejoice and joy now (vv. 17, 18).  There is a quiet undercurrent of deep seated joy knowing 
it is God who is at work both to will and to work for His good pleasure.  In the absence of this 
under-girding, life is an impossible striving after an unattainable standard that lies 
undefined in an unknown future. 
 

Suffering for Paul is ultimately a theological matter; it has to do with our relationship with Christ and our 
unyielding commitment to the gospel in our present, very pagan world – which is neither a ‘friend to 
grace’ nor sympathetic to our confession that only Jesus is Lord.40 

 
Shepherding the Sheep: (What’s the NEXT STEP?) 
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